B EER AR EH
BUAMERT— BB IIRE?
B EEYE

A) BEEH
E R RFERE T R M AR R -

1) BEPEERRRIIRA] (PhM ¢ FRIMASS AEIFIER )
a ) ANEHAERIRF AR T - RN ARE BRI -
b ) NEHEMBTEZ EHHIIRAIRE R -
2) EEBEWRAR
a ) FUERR - SREIEHERIEL - BURENEERENTEE -
b ) FHUEEFNGE (F - R —EE) @ PEEENESRAERE
FEEEHE - |
Carl Jung : Neurosis is the substitute for legitimate suffering.
¢ ) EREEHRANGRE - BRI ABENTEERE R
(Bl $o{aiy T Z2REE , ) - |
d) e s AR -
e ) EIEREBAKESE -

B) RSN

1) BEE—F TR — BT EMEEETER
a ) EifkrvHss
(H) Z2HEN LHEELBRRM  MA N gR TR -
(L) BEE#HBE -
(W) FTRA » A TEFAEEHFE R RE B A B 2R |
b ) BRI EE BT ==> BBER -
2) HEFEE
a) "TRERE? T ==> KEMEL - HHE -
b)) EFSAEENEE  EEMTEEERE DT
(eg. Dostoyevsky s Ivan Karamazov) - (Q3)
c) TEHt ==> HF = "ENEBME? "
3 ) WA
a) HREH (Natural Bvil) » Z0HHE8 ~ 555% -
b ) ABEE (Moral Evil) - 21E838% - B3k
4) TEMWYEREE—EEI T - WM (Process Theology) By LT {E
TEEsz s R A K - it I BB R A LR - EEEETET
B WERLTERE - MEEETEER -



C) B+

1) R8I R R
() BB RLATSERNED CPEREZR - TEHITEFEEK
F-)
(Z) IRSEC T HREVAEH !
(R Ak > R EEREY |
BRI » (FIDAERAB T IH#EE | ) BARETER
Bl TERARTEM  RARTEHTMR ! , FRCRERY "8, 2 -
HETRERREANRREAPSRNEE - FAREREARRETR | = g
BryEE TRe N ERIEEH T -
2) T8 TIEARCE ) C RPIRERER—EFHEEEAR—— "TE5
ZHE ., BT 7 (QD)
3 ) FEREENZITH] - BRTHRELS) - BHRSEENEY &8 - X - 8l
- ABRRRGR - BREE - B BRI - BEC RO B - B 1ERD - R 1Y

Ffmﬁ”f'ﬁﬁ“@fﬁﬁmﬁéﬁ)\*@@mm fE

4) FHfEEEERAE (Holy Love) » REFFH @%&ﬂ%ﬁ%%giﬁ
({%B11:15) - Love is more than sentimentalism.

5 ) #E AR AMERESELTE (Hedonism)¥Lig » FHEEIERHN » (HE
SR AR ER - NESHRMOEER  HRAEE TR -

D) AT E

[ifgkam (Theodicy) -—- FIZRERAIREE » BUHRZENVER - 1
1) B
a ) HEHIERE DRRIERL - JERMIRVEE IR - BRI A R HIENRE
E (20 @ ABRMIEQESER - DUE.0RE8 - STENERE
FE - [HEEZEEEE " AEMMREY  REMMEREEE - | ]
b) #EE
(1) 55 - BEEHMEFRIEREFNMNE » R E IR -
(ii) R - (EERDEM TEMEAITHRE - REEMEEEN2E] ? B E)
IR RS E RIS AN (Rl EEE) - R
SRR RREI R H B HRR I -

2) e
a ) RN ARER - —RAGER - BIFIRVEEER IR MUIRAOHRIE -
b ) #FF -

(i) FRMAZEZERAEETRNEE  FEAIARTE -

(i1) BHERMAZEZRBRFIERIRT M EERELL - B8
MEFEAALE

(iii) NEER : HEREEN (B1:8) - BRERVEEN (B813:2-5) -

(iv) EEEERSEREER - TR - FEAALE -



C ) AiEBBEAER AR R RS HRMIBLREES -
(C.S.Lewis : Suffering is God’ s megaphone.) FLBURRESYIE LY
EEgaE -

3) BHELEEH# (Free will Defense) (Alvin Plantinga)
a ) EHELSENGKECESHEREMERN  MTIARESTHARME -
b ) #LFF :
(1) FEEEEMARKEMWETEERN B fIrsE ?
(ii) —fEEHmEEE ABE L RTEeny » THE258 - B

B ?
(1i1) NAEHRETE - EHSAAEABAE EXEFHA 7

c) [HIFE:

(i) HEAGE—EEEE  HERAEAREENER 85— E-AN
A7 — » [SHEE Y B - THEEMARIA - B8 » AP E:
ZozadbEm T EFRER == NEHRNETE - £ 5HE
IRSEEEENAE: FH BN RE AWF-EME- - - - -

(ii) FEHBE T (GeEteih) AEE—EE maERIEEMA L EFE
IR

(iii) AJERUBISeEEt (Solidarity) @ " AREEAHEE , BRIESEEN
BiER —— —ER2IIHEBEEREEEER 28 " AAH
BB 4+ T ABEHRES, = TAEEEE, | MEETH
GRERFNE HREEAEANRARERT - 221 -

d) fE: |
(i) TrEREREEE -

(ii) —ESEAaNEARSE @ ES?

4) EEEeEs (Higher Good Defense) (John Hick » Keith Yandell)

a) HAFLHENEUNM FEFEENESE > BE - B - FE - ZEAR
$RTE - RESEETD - SEHRITR - HREERERE - TEE
B2 (Vale of Soul-making) -

b)) #F:

(1) EHEETHESNEN KEAEE 2T -

(ii) PEERY ARTARER?

(iii) BOEMEENFIAS L - FEESNESH - EEREE 17

c ) [EIfE :

(i) WESEEHRE "2EH, 1 EBANEE 5 HEESREHRE
TR - MG E BT AR E N e Emy -

(i1) BRIRZFEES  EMERFWARETE - E— BRI
1 -

(iii) BREHOHBIEMRT | B4 — B3GR - RFNIEERIEDRE
i A RIIEEAER - gEhE - BREMMIEREE - (X
2R E —BE5UEEME - )

5 ) HAtihEm

a) BER®EFE (Natural Order) (Bruce Reichenbach)

(1) BRTHFEWEREH TMEEEAERE -

3



(ii) BHREESE TEEE ¥R REDE : RO BISEE -
SR AT £ AT 8E - R R B AR -
b ) HEREET (Richard Swinburne )

(1) RETHERFIEHH AT - e SR - g e
—a

(i) BUEEEmEE EAR BRSO R 4
c) AERNEE (The Principle of Plenitude)

e RS R BRIV S EPEE - (LEhy © —iEsEmEha Y kans
#R - )

E) 85 Hhng R

1) —Btresam ( P DB R LA |, )
a) WHaERE "% | "K% | B4R 2
b) ¥ TR R SRR BRI TRZES | LIk
£ MR S A Ry -
CNEEIR A - T4 VHEERTE(EEA - - - . . ) e
C)EHEI1OOFEEHASL HE 9 9 EEF TIE ?
2) %ﬁﬁﬁﬁ/’%ﬁﬁﬁkiﬁiﬁﬁ‘ﬁﬁ?gé@% ?
a) B NEHESS%S R EEETEE T A By SED =YD W i E
AR E RIBE -
b) Be—(EEdamE (PRECHRMETT ) BUIFLLAGHER AEZ R EEE
208 ? (B A ) Aﬁ’éﬁ;’“ﬁﬁ‘i&’]ﬁf@@ﬂ%ﬁ@“% ?
(B T s "HF A, ? cf.Kant: Unconditional good — duty for
duty’ s sake.)

EITREREERE : BA B |- - - - - (Q2)
F) M
L) TRATHESRE? | B AE M SR (S AT R -

2) "RIEERSEE? | S EhEE TR EE -

3) BRI AT IR (4 Auschwi tz - NP BIPREEL bk - R
RFRERELL R SE R EAA T | XEFIRE N RgBe -

ERMERETAS T 2



&#H

The Best popular treatment :

C.S.Lewis * The Problem of Pain
Peter Kreeft » Making Sense out of Suffering
Peter Vardy ° The Puzzle of Evil

Comments : Lewis is a classic * Kreeft is easy to read - Vardy is a bit
pessimistic but has a good emphasis on faith -

A classic for the theologically-minded :
John Hick » Evil & the Love of God

For the philosophically-minded :

Michael Peterson ® Evil & the Christian God
% Good introductory work

Marilyn Adams & Robert Adams : ed - The Problem of Evil
% A very good collection of articles, including new ones

For the biblically-minded *
John Wenham @ The Enigma of Evil

Good pastoral treatment :

Horace O Duke * Fhere is God when Bad Things Happen ?
D.A. Carson » How Long * 0 Lord 7
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try to imagine a world which, although not entirely
free from pain and suffering, nevertheless contained no unjust and un-
deserved or excessive and apparently dysteleological misery. Although
there would be sufficient hardships and dangers and problems to give spice
to life, there would be no utterly destructive and apparently vindictive evil.
On the contrary, men’s sufferings would always be seen either to be justly
deserved punishments or else to serve a constructive purpose of moral
training.

In such aworld human misery would not evoke deep personal sympathy
or call forth organized relief and sacrificial help and service. For it is
presuppo&ed in these compassionate reactions both that the suffering is nof
deserved and that it is bad for the sufferer. We do not acknowledge 2 moral
call to sacrificial measures to save a criminal from receiving his just
punishment or a patient from receiving the painful treatment that is to cure
him. But men and women often act in true compassion and massive
generosity and self-giving in the face of unmerited suffering, especially
when it comes in such dramatic forms as an earthquake ora mining disaster.
It seems, then, that in a world that is to be the scene of compassionate love

and self-giving for others, suffering must fall upon mankind with something
of the haphazardness and inequity that. we now experience. It must be
apparently unmerited, pointless, and incapable of being morally rationalized.
For it is precisely this feature of our common human lot that creates
sympathy between man and man and evokes the unselfish Kindness and
goodwill which are among the highest values of personal life. No undeserved
need would mean no uncalculating outpouring to meet that need.

Further, the systematic elimination of unjust suffering, ‘and the con-
sequent apportioning of suffering to desert, would entail that there wouid
be «no doing of the right simply because it is right and without any
expectation of reward. For the alternative to the present apparently
random incidence of misfortune would be that happiness should be the
predictable result of virtue, and misery the predictable outcome of wicked-
ness. Under such a régime virtuous action would be immediately rewarded
with happiness, and wicked action with misery. What Kant called the good
will, which does the right simply and solely because it is right, and of which
he said that this is the only intrinsicaily good thing in the world or out ofit,”
would be excluded. For whilst the possibility of the good will by no means
precludes that right action shall in fact eventually lead to happiness, and
wrong action to misery, it does preclude this happening so certainly,
instantly, and manifestly that virtue cannot be separated in experience and
thought from its reward, or vice from its punishment. Accordingly a world
in which the sinner was promptly struck down by divine vengeance and in
which the upright were the immediate recipients of divine reward would be
incompatible with that divine purpose of soul-making that we are supposing
to lie behind the arrangement of our present world.

Our ‘solution’, then, to this baffling problem of excessive and undeserved
suffering is a frank appeal to the positive value of mystery.

)
X |

P } C. S. Lewis in The Abolition of Man:

.For the wise men of old, the i

' _ , cardinal proble
{human life was how to conform the soul Eo objercrtltiw(i)ef
reality, and the solution was wisdom, self-discipline
and virtue. For the modern mind, the cardinal problerrll

is how to subdue reality to the wi
w to shes of
solution is a technique. SRRl

TVAN

¥ understand, of course, what an upheaval of the universe
it will be, when everything in heaven and earth blends in

g; ) one hymn of praise and everything that lives and has
lived cries aloud: “Thou art just, O Lord, for thy ways are
revealed.” . .. [But] I don't want to cry aloud then. While
there is still time, I hasten to protect myself and so I
renounce the higher harmony altogether. ... I would
rather be left with the unavenged sufféring. .. . Besides
too high a price is asked for such harmony; it's beyond,
our means to pay so much to enter on it. And so I hasten
to give back my entrance ticket, and if I am an honest
man I am bound ta give it back as soon as possible. And
that I am doing. It's not God that I don’t accept, Alyosha
only I most respectfully return Him the ticket.? :

Qi During the discussion of the meaning of suf-

‘fermg I asked the whole group whether an ape which is punctured
many times in order:to develop poliomyelitis serum is able to grasp
the me:aning of its suffering. Unanimously the group teplied, “Of
course it would not! For with its limited intelligence it cannot ,enter
the world of man, i.e., that world in which its suffering would be
_understandable.” I then pressed on with the following: “And
what a.bout man? Are you sure that the human world is the termi-
nal po_mt in the evolution of the cosmos? Is it not conceivable that
there is still another dimension, a world beyond man’s world; a
world in which the question of an ultimate meaning to man’s S:Jf-
fering is answered?”
' By its very nature this ultimate meaning exceeds man’s limited
:jntelllectufll capacity. In contrast to thosé existential writers who
‘declare that man has’ tima i i
/ human, it is my contentt(i)oxft?}rllgt f:gnulllt;??te Sl O'f l?emg
y : . : o_stand only his inca-
.%zamguo_g:asp.the_nlumaxa.meaning.Qn_jntc_llc.Qtu_al_ggounds._Man
_1§_Qn_1x__<;allcd_up;m_tg,£1§cide,hct.we;en_thgA_al_t@_r.aaliles-oﬁ_._]i_"ﬁlltim;i;e
) /.absurdny__or_u.luma,tc_mcani ” _on_existential grounds, tlTrBﬁéh
; ,the.mndwtegilslencc_which.he-chooses. In the “How” of existence
I would say, lies the answer to the question for its “Why.” !

(PT.0)




- _situation_in_which_man_is deprived of both_
ty-and-receptivity,-he_can_still_fulfill_a_meaning in_his_life,

It is_precisely when facing such a fate,-when being-confronted-with Y

a-hopeless situation, that man is given a last-opportunity-to_fulfill

.a_meaning—to realize even the highest value, to fulfill even the'

-deepest meaning—and that is the meaning of suffering.* e
Let me summarize. Life can be made meaningful in a three-

fold way: first, through what we give to life (in terms of our

creative works) ; second, by what we take from the world (in terms

: of.our_experienciﬁg—values.).;_and_ihi:d,_thmugh_the_stand_we.take-\

toward a fate we no longer can change (an_incurable disease, an

inoperable cancer, or_the like).-

Man not only behaves according to what he is, he also becomes what
he is according to how he behaves. Man.is not a thing among others.
—things-determine_each other—but. man_is nltimately self-determin-
-ing. What he becomes—within the limits of end owment and environ-
.Jment-he has made himself, In _the living laboratories_of the con-
centration camps-we watched-comrades_hehaving like swine while
qthers_behaved like saints, Man.has bath_these_potentialities_within
himself, Which one he_actualizes depends on decision, not on condi-
.tions. It is time that this decision quality of human existence be
included in our definition of man. Qur generation has come to know.
man as he really is: the being that has_ invented. the_gas-chambers
-of_.Auschwitz,_and.also_the_being~who~entered~those—gas-chambers
upright, the Lord’s Prayer or the Shema Yisrael on his lips.
Vildor Franki ,Maw's Seerch for Mean

/
RS
‘We cannot, however,

rationally decide whether to side with Ivan Karamazov or not. Is
the suffering of the weak, the suffering of the innocent and the cries
of the afflicted worth whatever God intends for creation? Is the
Christian claim that individuals are free to enter into a love
relationship with God which will continue after death worth the
tears of the children in Auschwitz? There are two approaches:

1. That of Ivan which says, “No, it is not worth it.”” This approach
leads, ultimately, to despair. Ivan rebels and has no hope for the future
- suicide is the only way forward. As Camus recognized, with the

death of God everything becomes permissible and Ivan’s approach
led eventually to Stalin and Hitler’s death camps. Human beings
became the only yardstick for right and wrong, they end in believing
in nothing, and the consequences of this have been all too clear.

2. That of Job, which says, *I.cannot see how it is worth it and
I am horrified and appalled by the suffering of the innocents and
will set out to combat it as God has told me to do. I cannot uriderstand
how God could allow such suffering but in the end I rest on trust

in God - a trust that cannot understand.” \/th}/ s f. / {‘f i

Qb -

Quotes from William Temple; Cheatio Verda -

-"Cross and Resurrection together give us Tragedy
transmuted into triumph as the key to the interpretation
of the world. The analogy of Tragedy recalls the supreme
illustration of the alterability of values. In any
Drama, and pre~eminently in Tragedy, the value of the
opening scenes is affected by what follows. The past as
fact is fixed... but its value is not fixed. A man who
commits a sin is to all eternity the man who committed
that sin, but the value of the sin is one thing if he
remains hard and impenitent, and quite another thing if
he repents."” (p.271f)

"A world into which evil has come can never again
be a world innocent  of all evil; but it may become a
world in which evil has been overcome of good~ a nobler
world than one always innocent... The Love of - God makes
evil a contributory cause of that perfection; and this is
the Atonement It tells us that sacrifice is the root
principle of Reality..." (p.272)

"So God vindicates His Own Deity. Only such a God
can be the God of the world we know. For the Name of God
signifies the union of perfect goodness and absolute
power. We should have to deny the one or the other if we
could not believe in God as revealed in the Cross and
Resurrection of Jesus." (p.273) '
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